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ABSTRACT 
Christianity was brought into India by St.Thomas, an apostle of Jesus Christ in 52 A.D. By calling 

themselves as St. Thomas Christians and Syrian Christian, they occupied the highest position in Kerala 
where they played an active role as agriculturists, traders and soldiers in the army. They enjoyed many 
rights and privileges from the rulers. They were noted for their adoption to the customs and manners of 
the native people. When the Portuguese arrived on the Malabar Coast following the discovery of sea 

route to India by Vasco da Gama in 1498 A.D. they were welcomed by the St.Thomas Christians. There 

arose enmity between them, due to the Synod of Diamper which was convened in 1599 A.D to Latinize 

the St. Thomas Christians. Following St. Thomas many religious Orders come to India for the spreading 

of the Gospel to the natives. Among them, the Jesuits contributed much for the propagation of 

Christianity. But active propagation began only after the arrival of the Jeuits. St. Francis Xavier, Robert 
de Nobil, John de Britto and Constantine Beschi were the most important Jesuits who contributed a lot 

to the expansion of Christianity in India. They followed their own methods to convert the people into 

Christianity. The adoption method was followed by Robert de Nobili, the founder of the Madurai 

Mission. The methods adopted in the Madurai Mission attracted a huge number of people and they 

become Christians and contributed a lot to the society. 

KEYWORDS: monotheistic religion, Indian tradition, Syrian Christians.

INTRODUCTION

Christianity, a monotheistic religion, was taken to the nook and corner of the world by the 

apostles of Jesus Christ. According to Indian tradition, St.Thomas, one of the twelve apostles of Jesus 
Christ, came by sea and at first landed at Cranganore in 52 A.D. He converted the high caste Hindu 

families in Cranganore and Quilon. After preaching the gospel to the Partians, Madians, Persians, 
Hycanians and Bactrians St. Thomas founded seven churches at Malinkara, Kottayal, Palayur, 

Gokamangalam, Nirariam, Quilon and Chayal. He moved to the Coromandel Coast and reached 
Mylapore, where he converted many high caste people to Christianity which led to his death at 
St.Thomas Mount in 72 A.D. 

The first and the most ancient group of churches have their origin; to St.Thomas who called 

themselves as St. Thomas Christian were Syrian Christians. The strength of the community was 
increased by a number of immigrations of Christian from western countries. Active propagation of 
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Christianity began only after the advent of the Portuguese and the Jesuits. With the formation of the 
Madurai Mission in 1606 A.D. by Robert de Nobili, Christianity began to spread into the interior part of 

Tamil Nadu. The labours of Thomas and Xavier, the Catholic religion reached the borders of the Tamil 

country. It is only with the attempt of Robert de Nobili Christianity entered into the interior parts of the 

land. 

EARLY LIFE: 

Nobili was born at Rome on 2d September 1577 A.D'. The Nobilies were important personalities
in Orvieto as Governors, Consults and 'Capitani Governo' for fifteen generations. His Grandfather

Vincenzo had been created a count of Vivitella and General in the Papal army, his father Pier Franscesco 
continued the family military tradition. It is true that Robert de NobiliY's ancestors lived in 

Montepulciano, but his father Pier Francesco settled in Rome after marrying Clarice Cioli, a Roman. 

Robert de Nobili was related to two Popes and two Cardinals'. He was particularly influenced by the life 
of his uncle Cardinal Robert de Nobili, whose name he bore. In 1596 A.D Robert de Nobili joined the 

Society of Jesus. His Novice master in Novitiate, Father Nicholas Orlandini predicted him that he would 
join the Indian Mission and do great thing for the service to God. In 1599 A.D Robert de Nobili entered 

for his Philosophical Course' during which he studied logic, science, astronomy, metaphysics, 

psychology and ethics. 
In 1603 A.D he was ordained as priest before he had completed the final year of his three year 

syllabus. At the beginning of 1603 A.D he was to start for Portugal on his way to India. When this 
becomes known there was loud protest everywhere. In this juncture, Nocholoas Orlandini, his Noviose 
Master requests his superiors to send him to India. Starting on 28th April 1604 A.D from Lisbon he 
travelcd in a Portuguese ship and reached Goa on 20h March 1605 A.D'. For the next five months, 
Robert de Nobili lived at the college of St.Paul, continuing his theological studies. He passed his 

examination in theology and by the end of 1605 A.D was free to start his missionary work. After his

study in the Pearl Fishery Coast, Robert de Nobili was stationed at Madurai where he formed the 

Madurai Mission. 

FOUNDATION OF MADURAI MISSION: 

The Madurai Mission, the most glorious of all the Eastern Missions, was formed by Robert de 
Nobili in 1606 A.D. It had its origin from to be name of the city, Madurai in South India. It formed a part

of a geographically well defined region of the peninsular India, the Madras South-East Division, lying 

South and East of Mysore. It was bound by the river Cauvery, the Western Ghats and the Bay of Bengal. 

The maximum length was 240 miles from the East to West and 600 miles from North to South and it had 

the area of 16,500 square miles'. It comprise of the districts of Madurai, Ramnad and Tirunelveli, one 
half of Tirucirappalli and Pudukottai. 

It gradually extended itself over nearly the whole of Tamilnadu except the coastal strip.The 
Madurai Mission was formed to convert the high caste people, Brahmins to Christianity. Robert de 

Nobili investigated the causes for the failure of Fr. Goncalo Fernandez and he stratified the reasons for 

his failure and decided to adopt a different method, known as "Adoption Method" which was based on 
the customs and manner of the natives. 

Journal for all Subjects: www.lbp.world

2 



ADOPTION METHOD AND ITS IMPACT ON CHRISTIANITY VOLUME 8 | ISSUE 3| DECEMBER - 2018 

ADAPTATION 
Robert de Nobili made a thorough inquiry regarding the customs of the people. In this regard he 

was compelled to adopt several features. Robert de Nobili discovered that the great obstacle for the 
failure of Fr.Goncalo Fernandez was his manner of dressing. He wrote about this to Fr.Provincial and 

Archbishop for permission to change the dress. In October 1670 A.D he obtained permission to give up 
wearing the black Cassock, which was the despised dress of the "parangis" and put on the usual dress of 
an Indian "Sanyos". Robert de Nobili also began to live like the Indian SanyasY. He gave up meat, fish, 

egg and wine from 15" November 1606 A.D. He restricted himself to one meal per day consisting of 

rice, milk and vegetables. 

He ate food by sitting with his legs folded and in front of him on the ground with spread leaf of 
bananas. He ate with his fingers by using the right hand and his left hand remains clean, so as to take 
the drinking vessel at the end of the meal. Robert de Nobili wore sacred thread like the Brahmins.. It 

differed from the Brahmin thread. Instead of three threads, he used five, three golden and two silver 
ones, and a cross is suspended in the middle. The three golden threads represent the Holy Trinity and 
the two silver ones the body and the soul of the adorable Humanity of Our Lordf. The cross in the 
middle represents the passion and death of Jesus Christ. He also used sandal paste by explaining that it 
was used to adorn the forehead. 

DISASSOCIATION 

Robert de Nobili followed the principles of disassociation to prove that, he was not a parangi 
but a Roman Kshatriya. To prove this he also bore the Tamil name Tattuva Bodagar Swami and called 

his religion as Satyavedam. He decided to build a house and chapel for himself. The site was given to 
him by Errama Chetty, a captain of the Nayak of Madurai. The people called his house the madam of 

Aiyar. 

Inculturation 
Inculturation is a dynamic relation between the Christian message and a particular culture, an 

insertion of the Christian life in a cultural community where it takes root and produces new riches. It 

designates the same process of indigenization. Through indigenisation most of the Brahmins were 
converted to Christianity by the Syrian Christians of Malabar. This inspired Robert de Nobili to adopt 
inculturation as a method to convert the Brahmin to Christianity. He Christianized all the marriage and 

burial ceremonies and the Pongal festival. He used Prasadam, instead of grace, and Kovil instead of 

lareja. He used Pooja for mass. 

Translation 
Robert de Nobili confined his activities within his little cabin. He had to dedicate every morning 

himself to the Lord. He consecrated time to write refutation of some of the chief doctrines of the 
Hindus in Tamil. He translated the names of the Christian saints and made them sound Tamil. Thus 

Fidelis became Visuvasam, Honoratus became Aasaarappan, Peter became Malaiiyappan, Lasarus 
became Devasahyam Elizabeth became Devannamal etc* 
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Declaration 
Robert de Nobili attracted the educated through his principles of declaration. This was used to 

the learned men of Madurai. He made use of this opening by declaring that this veda stillexisted. It had 
been completed and perfected by another veda. This was the veda which he had to preach, styaveda. 
He declared that he had come from a far off country to preach it. 

Objection and Reaction: 
The methods adopted by Robert de Nobili attracted the natives and several people accepted 

Christianity. It increased the name and fame of Robert de Nobili. It brought jealously both among the 
Hindus and his own fellow missionaries. The year between 1610A.D and 1623A.D was period of testing 
for Robert de Nobili and to the Madurai Mission. This period was marked with objection and reaction 

both in India and in Europe. This objection led to the convening of many consultations and conferences 
both in India and Europe and finally solved by a Papal Bull in 1623A.D. The Brahmins and the pandarams 
bitterly opposed Robert de Nobili because he was converting many people to Christianity from 

Hinduism. 
The conversion of Sivadharama, an Andhra Brahmin shocked the Brahmins in Madurai. It gave 

rise to a new problem. The Brahmins held a meeting to examine the conduct of Robert de Nobili. The 

meeting was attended by about 800 Brahmins including Sivadharama. The meeting charged that Robert 
de Nobili was an atheist. Sivadharama argued against the charges against Robert de Nobili. This 

completely changed the opposition and all of them to withdraw. Robert de Nobili had to face 
opposition from his own converts. Fifteen of his converts rebelled against him because they were made 

to believe by a Parava Christian of the Pearl Fishery Coast that in putting salt into their mouth during 

the baptismal ceremonies. Robert de Nobili had made them lose their caste. 
Among the sixty converts, fifteen of them stopped coming to the church. Robert de Nobili 

issued a manifesto written on an olai and fixed it in front of his house which contained details about his 

birth, and his aim to arive India. He recorded that he was nota parangi and not born in the lands of the 
parangis nor connected with the parangi race. Thus through his intelligence, Robert de Nobili solved all 
the problems raised by the natives.Fr. Goncalo Fernandez was strongly opposed to all adaptation of 

Robert de NobiliY's methods and innovations. It also affected Christianity. 

Consultation and Conference: 
The First theological Consultation was convened at Goa in 1610A.D to investigate the complaint 

of Fr. Goncalo Fernandez. According to them, the methods folowed by Robert de Nobili were 

superstitious, scandalous and ilicit, According to the order of Fr.Nicolas Pimenta, Fr.Albert Laerzio 
convened a consultation to discuss the problem of the sacred thread. All the participants except three 
Portuguese were of the opinion that the mission was to continue without any change: however they 

desired that Robert de Nobili should drop the thread. 
The Second Theological Consultations at Goa decided that Robert de Nobil's way of acting was a 

negation of the true faith, that his converts were not true Christians and that the superiors were bound 
under pain of mortal sin to suppress the Madurai Mission. Though Fr. Nicholas Pimenta wanted to 

suppress the Madurai Mission thoroughly, he asked Robert de Nobili to explain answers objections if 

any. Robert de Nobili sent the 'Apologia' to Fr.Nicoloas Pimenta.The period between 1610A.D and 

1623A.D was a severe below to the growth of Roman Catholic Christianity in South India and it paved 
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the way for the establishment of other Christian denomination in South India on the Model of Madurai 

Mission. 

The Papal Bull 
To evaluate the Madurai Mission and the new methods of Robert de Nobili, The Goa conference 

was convened on 4h February 1619A.D. It was presided over by the Archbishop of Goa, who was also 

the Primate of Indies. After hearing the opinion of the participants the reports were dispatched to the 

Grand Inquisitors. Finally the problem was solved by Pope Gregory XV on the basis of the Commission,

which gave ecclesial sanction to Robert de Nobili's method". This victory to Robert de Nobili made him 

as a pilgrim. 

Religious Expansion: 
The Madurai Mission entered into new phase 1624A.D. It was during the rule of Tirumalai 

Nayak, Robert de Nobili conceived the idea of expanding his activities. The Madurai Mission soon came 

to have several different centers at Sendamangalam, Salem, Moramangla, Tiruchirappalli and Kilaneri. 

Robert de Nobili shifted his activities to the north, first to Sendamangalam. When he reached 

Sendamangalam in 1623A.D he was received by Ramachandra Nayakar. He promised to offer land to 

construct a church in Sendamangalam. When the Nayak was laid up with fever Robert de Nobili gave 

him a written sentence from the gospel. By the blessing of God the Nayak recovered. From this the 

Hindus called Robert de Nobili as a great magician. The Nayak of Sendamangalam instructed his officials 

not to disturb the Christians any more. 

From Sendamangalam Robert proceeded to Salem, the capital of Salapath Nayakar. The chief of 

Salem assigned him a house in the finest quarter of the town, the Brahmin quarter. Subsequently 

Robert de Nobili was called to Cochin and he left Fr. Martinz at Salem. At the time of the arrival of 

Robert de Nobili Moramangalam was ruled by a petty king. Robet de Nobili suffered a lot because of 

the opposition of the Brahmins. But he got the support of the disposed ruler of Sendamangalam and his 

family. They were baptized on 25 December 1625A.D. Another distinguished convert was Nallatambi, 

brother of the Nayak of Moramangalam. He built a house and church in Moramangaloam in 1628A.D. 

When he was called by Fr. Vico, Robert de Nobili left Fr. Martinz in charge of the Christians at 

Moramangalam. 

Robert de Nobili reached Tiruchirappalli in 1627 A.D. He converted both high caste and low 

caste people. Among them one was belonging to the Kammala community. He was baptized as 

Muthudaiyar. He was the first Harijan received baptism from Robert de Nobili. He built a church and a 

hostel in 1628 A.D. He baptized a soldier, a respectable man of the Vellala caste. The year 1640 A.D 

saw a persecution at Tiruchirappalli. Though there was persecution in Tiruchirappalli, there was rapid 

progress in conversion. 

Robert de Nobili was in Madurai in 1638 A.D. During his stay in Madurai, Robert de Nobili 

toured the neighboring village and converted the people into Christianity. Among them the most 

important village was Kilaneri. The ldaiyars of the village were converted to Christianity. He also 

converted a dancing master and several devadasis. In 1645 A.D Robert de Nobili was sent to the college 

of Jaffna in Sri Lanka where he lost his normal vision. Then he died at Mylapore on 16" January 1656A.D 

at the age of eighty. 
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cONCLUSION: 
Robert de Nobili contributed a lot for the Roman Catholic Church and to the Tamil society. By 

liability the Madurai Mission in 1606A.D, Robert de Nobili converted a number of Brahmins and other 
high caste people to Christianity in Madurai and the neighbouring territories. He desired to convert all 

the people in South India to Christianity. The laws of the country prevented his desire. t resulted in the 

introduction of many innovative principles in the Madurai Mission. He disassociated himself from other 

Christians and lived like an Indian Sanyasi with the intention to establish social equality. 
On the other hand, to accept the social customs of this country, a well planned church was built, 

where both low-caste and high caste people were allowed to attend the service in separated sessions. 
When his methods were officially recognized by the Pope in 1623A.D, Robert de Nobili visited several 
villages and places in and around Madurai. He converted a large number of people, and established 
churches wherever he visited and converted the people when he left one place to another place to 
spread the gospel of Jesus Christ. One of his colleagues was appointed to look after the Christians in 

that particular area. 
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Abstract Features 

Among the Indian Architecture temple The cave temples of Mahedravarman are 

Architecture of Pallavaswere played a vital role in simple, consisting of a pillared Varandh with one 

North Tamilnadu History. Architecture is the art 

of planning a building. The main structural and 

functional features of a building are the roof arches, 
walls, doors and windows. The name architecture 

or more cells. The pillars have Larimer. The Pillars 

are all massive. Mandapas are rectangular in 

shape. 

hail from the word Arch. Centers 

Keywords: Mamallan, Mandakapattu, unspoiled 
stones, Mamallan style, Larimer, Harantara, 

Pallavaram and Vallam in Chengalpet 

District.Mahendravadi, Delavanur and and 

Sivamangalam in Arcot District and Trichinopoly 

are the examples for first division Mahedravarman 

style cave temples. 

Introduction 

e temples of Pallavas are divided into 

three as cave temples, Monolithic Rathas and 

stone temples. On the basis of the structure of the 

cave temples they are sub-divided into Mahendran 

style and Narasimhan (or) Mamallan style. Stone 

temples are also sub-divided into two as examples for second division cave temples. 

Rajasimhan style and Nandhivarman style. J 

Thirukalukundram, Kodikal and Darmaraj 

Mandapam at Mahabalipuram and Narasimha 

cave temple of SingaperumalKovil are the 

Singavaram-Renganathar cave temple, 
Cave temples Mamandore cave temples and Saluvankuppam 

1. Mahendran style cave temples are also belong to this age. 

Mahendran style cave temples are 

classified into three as first, second and third 
2. Mamallan Style cave temples 

Narasimavarman the son of 
divisions. First cave temple of Mahendra built in 

"Mandakapattu' at South Arcot District. There is Mahendravarman also have interest in rock cut 

an inscription says, "This temple was built without 
bricks, wood, metal and lime but built with 

unspoiled stones' This type cave temples belong Mamallapuram.' This cave temples have distinct 

to the period from 630 AD to 700 AD.J 

art. He was called as Mamallan. The site of his 

cave temples is called by his name as 

features. So, they are called as 'Mamallan style". 
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again fall into two groups. One is the Rajasimha 

group (690-800 AD) and the Nandivarman group 
(800-900 AD). 

Features 

In Mamallan style there is a decorated 

Harantara' in Larmier. Above them parapet was 

built with decorations. These cave temples have Rajasimha Group 

Rajasimha built the stone temples in the 

form of Car. From the base they ascending in the 

form of a pramid. The plates of Vimana' were built 

in decending order towards the top. There are 

niches in the sides of the building. Mostly they 
were built in order of facing towards east or west. 

other ornamental decorations like Sala and 

Karnakudu. The upper portion of ceiling looks 

like a small pavillion. This pavillion is known as 

"Chandra Sala". 

Centers 

Except the Yalimandapa in Sluvankuppam The images of lions are bigger and in more number 

all cave temples of Mamallan are located in in Rajasimha groupthan the other temples. This 

group temples have single sanctum The image of 

Somasundarar behind the linga is the special 
feature of Rajasimha group. Another main feature 

of these temples is the ornamental decoratíons in 

MamallapuramKoneriMandapa, Varahamandapa, 
Adhi VarahaMandapa, PulipputharMandapa, 

MahisasuramarthiniMandapa and 

YaliMandapaare the best examples for Mamallan 
the sanctum. 

style. 
Panaimalai-Siva temple 

Monolithie Rathas 
Panaimalai village in Vizhupuram Taluk, 

The monolithic rathas are found in South Arcot District, has a Siva temple which was 

Mamallapuram (Mahabalipurm). The monolithic built by Rajasimha. It looks like the 

Rathas popularly called as 'Seven Pagodas'. They Kanchikailasanathar temple, but small in size. So, 

are the copies of wooden religious structures. 

There are eight rathas. The southern group called 

may be built in eighth century of AD. 

Siva Temple 
after the names of Draupadi, Arjuna, Bhima, 

Dharmaraja and Sahadeva and three in the North 

called Ganesa, Pidari and Valaiyan - Kuttai. They 

Beyond the shore temple and west from 

the MahishasuraMandapa there is a beautiful Siva 

are the contribution of Narasimhavaranan I. 

These rathas have a cell and pyramidal sikhara 

above it. All the Rathas are copies of the vihara or 

the Chitya. 

temple upon a big rock. Before the establishment 

of light house till 1900 AD the top of this temple 

served as light house. 

MugunthaNayanar Temple 
MugunthaNayanar temple was built in 

Saluvankuppam near and Northern side of Stone temples 

The experiments in cutting the monolithic Mamallapuram. 

rathas gave idea to Pallavas in making the 

structural temples. These temples are made of 

stones with masonary work. These belongs to the 

period (690 - 900 AD). These structural temples 

The ShoreTemple 

The shore temple at Mamallapuram is an 

example of a masonary temple of Rajasimha's time. 
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Since it is close to sea shore it is known as shore Vimana are very beautiful and reflects the 

importance of Pallava Architecture and the memory 

of Rajasimha. The smaH temple opposite to the 

temple. On the outer walls there are a few Chola 
inscriptions in Tamil referring to Shatriya Sihamani 
Pallaveswara Temple. RajasimhaPallaveswara 
temple and PalHlikondarulia deva temple. First two 

entrance has many steps. There is a image of Linka 

about AVi feet high on a high platform. There is 

temples were said to be ruined by sea. another Linka about six feet in the sanctum. There 

is a parathaksana (passage) around the sanctum. 

There are 58 sub-shrines around the temple in the 

outer-wall. The Gopuram and Vimananresemble 

the shore temple. The Gopura ends in pyramidal 

The shore temple resembles the 

Dharmaraja Ratha. Its inner and outer structures 
reflects a wooden structure. Themain shrine faces 

east. The inner cell has square plane of 12 x 12 

square feet. The ceiling is in 11 feet height. The 

Somakantha statue is present behind the Sivalinga 
indicates that this temple is a Siva temple. There 

shape. 

KanchiVaikunthaPerumal Temple 

The Pallava temples which were built for 

are no any other buildings near this temple. Every 

floor of the Gopuram is in square plane. The size 

of square plane decreases as its rises towards the 

top. Then it ends with a big black stone kalasa 

(Urn- Final), 

Tirumal are called as 'Vinnagaram 1. The 

temple alias VaikunthaPerumal 

RameshwaraVinnagaram is one of the creations 

of NandivarmaPallavan - II. It is located at the 

eastern side of KanchiKailasanathar temple. It is 

bigger than Kailasanathar temple. Also it has 

higher area than Kailasanathar temple The main 

parts of the temple and the sub-shrines are seen 

At the base, the temple has a pool like 

structure. This temple had been built with a facility 

to store water and then drain it automatically. 

Hence, this temple has the name 'Jalasayana in one roof. 

temple' Special features 

Pallikondarulia deva temple located The interior waBl has the depictions of 

between the front big temple and the back small the historical events of Pallavas. There are many 

temple. NandivarmaPallava's inscriptions in this wall. 

These inscriptions directly says that the 

VaikunthaPerumal temple was built by 
KanchiKailasanathar temple 

Most of the copper plate inscriptions 
NandhivarmaPallavan. 

says that Rajasimha had built a temple for Siva 

Iike Kailasam. This temple was built in 700 AD 

near Kanchipuram. It has rectangular plane with 

150 feet length and 80 feet wide. There is a pool 

Physical features 

VaikunthaPerumal temple was built on a 

rectangular plan of 108 feet and 2 inch length and 

79 feet2 inch wide. The Vimana of this temple has 

three floors. Each floor has a sanctum Every 

and Nandhi opposite to this temple. 

There are many small temples in the 

Outer wall of the Sanctum. The sanctum and sanctum has passage around it. 
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DIerence between Kailasanathar temple and Vaikuntha Perumal tempe 

SI. 
Kailasanathar temple 

VaikunthaPerumal temple 

No. 
It has one ambulatory path around the 
sanctum. 

It has four ambulatory paths. 
Main shrine and front porch (Mandapa) Main shrine and Mandapas are 

are separated by a open space. 
Only one shrine (Main cell) 
There are many sub-shrines. (Small 
temples) 

roof 

There are three shrines one upon the otner. 

4 Only one temple. 

Nandhivarman Style (800-900 AD)) 
Nandhivarman and his successors Rajakesarivarman and another one belongs to 

between the period 800 AD and 900 AD created RajendraCholan. The second inscription says that 

near this temple. One of them belongs to 

many temples. Their temples are smal. They did 
not create big temples like Kailasanathar temple 
or VaikunthaPerumal temple. But that buildings 
reflect the great Pallava art. 

the Vadamallishvara temple has another name as 

PallavaMallaSathurvathiMangalam'. From this 

name it was confirmed that this temple was built 

by Pallavas. 

Kooram-Stone temple Tiruttani- Virattanesvara Temple 
The first stone building of this type was Virattanesvara temple was built by 

built near Kanchipuram on North western side in Nambiyappi during the period of 
Kooram village. It is a Siva temple. It was built by AbarajithaVikramavarmaPallava. It is confirmed by Parameshwaravarman- 1(660 - 680 AD). He was 

grandson of Mamallan and son 
ofMahendravarman - EL He grant a small village 

the inscriptions of this temple. The Vimana of this 
temple resembles a Buddhist Vihara. 

the 

for the temple which was known as 'Parameshwara Gudimallam-Parasuramesvara Temple 

Gudimallam' is a village near Renigunta 
in Chittur District. It is a Siva temple. The 

Mangalam1. Hence the copper plate inscriptions 

says this temple as 

VidyaVineethaPallavaParameshwara Gragaml. inscriptions of this temple says about the 
This temple has less Pallava art and much contributions of NandhivarmaPallava and 

new techniques. Art historian Alexander says that ThandhivarmaPallava to this temple. Chola 

it looks like Chola art. He also says that it might be inscription saysthat this temple was reconstructed 

started by Pallava and be finished by Chola. But in 1126 AD by VikramacholaDevan. 

copper place inscriptions confirmed that it was 

built by ParameshwaraPallava- I. The 'Lingairi of this temple completely 
differs from other lingas. It has five feet height 
and one feet thickness. The head of this Linga 
looks like the head of a grinding stone. The base 

is in the form of standing figure of Siva. 

Oragadam- VadaMallisuvaran temple 

There is a temple possibly based on the 

example of the SahadevaRatha at Mamallapuram. 
There are two inscriptions in the small mountain 
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KanchiMutteswaran temple Pillai. K.K, The History of Tamilnadu. 
An inscription of this temple belongs to 

Nandhivarman says that Muttesvaran temple was 
maintained by 'DharumaMahadevi" a Pallava 
Queen. Therefore it was called by the name 
Dharuma Mahadevishvaranl temple. 

Venkatesan, tîhpsnvzópsauJGUn 

Rowland, The Art and Architecture of India 

Srinivasan, K.R., Temples of South India. 

Kanchi-Mathangeshvara Temple 
Mathangeshvara temple reflects the 

Mutteswaran temple in its structure. It is located 
between Muttesvara temple and VikundhaPerumal 

temple. 

Kanchi-Thiruparanthakesvaran Temple 
Kanchi - Thiruparanthakesvaran temple 

is the smallest temple in square plan. The wals of 

this temple is very thick. The Mandapa is in very 

high from the ground. The Vimana confims that it 

was built by latter Pallavas. 

Kanchi-Iravadesuvaran temple 

Iravadesuvaran temple was built in North 

side of Kachechavisuvaran temple. The sculptural 
rnaments reflect the Pallava Art. 

Conclusion 

Pallavas Architecture are two types. 

They are Arts for use and Arts for sense. Arts for 
use means objects which are made for our daily 

use. Arts for sense means objects which are made 

for attract the minds of people by its beauty. 

Architectures, paintings and sculptures coming 

under the sense art. According to art historian 

E.P. Heval" Indian Architecture Indicates the belief 
in the Almighty who has ordained a spiritual life 

even after death of the individual". 

End Note 

NilakandaSastri.K.A., A History of South India. 

Rajayyan, The History of Pallavas. 
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Sadakath: A Research Bulletin   

Vol. VII, No. 1 June, 2019 

Industrial Development of Calicut in the 19th Century 

Shamli, C. K.1 

Kerala has traditionally been enjoying a high degree of political freedom as it was never 
ruled by foreigners for a long period before the colonial rule. The rulers of various states were 
deeply committed to the economic progress of their perspective territories. So, Kerala 
enjoyed traditionally a favourable political climate for industrialization. The state possessed 
rich natural resources like plentiful supply of the river water, thick forests, comfortable 
climate and transportation, etc. Kozhikode District represents one of the industrially 
advanced areas of the state. All these provided the basic infrastructure for the industrial 
development of the places such as Calicut, Beypore and Feroke. The Malabar District 
Gazetteer observes ‘’the forest that clothe  the western ghats  from head  to foot, and cover a 
greater part of the Wayanad plateau, besides making Calicut one of the most important 
timber marts in India, with the support of thousands of carpenters, sawyers and wood cutters 
and their numerous progeny.’’1 

Large scale industrial concerns sprang up only in the closing years of the 19th century. 
The important large scale industries of Kozhikode District included textile mills, saw mills, 
match factories, umbrella manufacturing, tile factories, soap making, brick making, printing, 
furniture making, beedi factories, etc. Basel mission and mission trading activities were 
mainly influential in the development industries in the Malabar region. They made capital 
investment for industries; commonwealth tile factory of Feroke became the best example. 
The establishment of these industries had contributed much towards the improvement of the 
economy of the District. A large percentage of population drives their livelihood from these 
industrial pursuits. 

The requirements in respect of timber for local consumption and for use abroad are met 
from the timber worked down from the government owned and private forests. The local 
market of the timber are the sea ports like Thalassery, Calicut, Beypore, etc. It has been 
established that 60 percentage of timber marketed at the west coast and goes by sea to 
Arabia, Karachi, Kutch, Varaval, Ratnagiri, and Bombay and some 30 percentage is railed over 
land to Districts east of the western ghats and the balance, 10 percentage being consumed 
locally. Teak in Malabar got worldwide attention during the colonial period. Chief timber logs 
are sold in round logs. 

                                                
1 Assistant Professor, Department of History, Sadakathullah Appa College (Autonomous), Tirunelveli – 627 011, 

Tamil Nadu, India. 
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Basel mission played an important role in the development of industries in Malabar 
area. Mission activities and foreign capital took initial steps to the development of modern 
factory system. The German Basel mission brought handloom mills to Kerala at Cannanore in 
1864 and a tile factory at Feroke near Calicut. The mission trading company is an important 
branch of Basal mission which made capital investment in Malabar. Their main area of capital 
investment focused on weaving, tile industry and coir industry. The industrial activities of the 
mission are considered not only to be a supportive activity, but as mission work in itself.2 

Malabar has a historical, cultural and commercial importance, which is unique, it being 
the first District to establish relation with the modern west.3The early decade of the British 
domination over Malabar saw significant changes in the nature of the appropriation of forest 
resources. Colonial forest policy was decided by the great demand on timber, especially teak, 
which was becoming an important raw material for colonial infrastructural development: the 
railway. There was a growing demand on teak wood, which was a substitute to oak as a 
crucial raw material for ship building, was largely available in the forests of Malabar in the 
wake of the increasing demand for teak. Malabar as a colony, integrated to the British 
capitalist production process experienced intense exploitative extraction of teak forest which 
in its turn to the administrative control of the forest and the development of forest 
management in India. 

Colonial Forest Policy: 

With the coming of western powers, the political history of Calicut became turbulent. 
Vasco-da-Gama landed at Kappad (16 kilometers north of Calicut) in May1498 as the leader of 
trade mission from Portugal and was received by the Zamorin of Calicut. This incidence 
became the milestone, or the turning point in the history of Calicut. The global competition 
for the domination over the world required the control over the sea. Trade was their main 
purpose. Calicut attained a good position in the trade of pepper and other spices which made 
India’s emporium of international trade. The global traveller Ibn Batuta (AD1342-47) notes, “ 
we came next to Calicut city, one of the great ports of the District of Malabar, and in which 
merchants of all parts are found’’.4 

“Malabar played an important role in the trading activity of ancient and medieval world. 
The Malabar Coast was not only famous for the spice trade, but also for timber trade as well. 
After the third Anglo-Mysorean war in1792 English East India Company got the political and 
administrative power of Malabar”.5 First of all, the Company gave importance to overcome 
the challenges of the neighbouring countries and try to make the administration economically 
available. 
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“The colonial government did not follow a clear cut ideology during its early days. The 
policy involved by the East India Company was extraordinarily slow. The Company did not try 
to alter the practice of extending cultivation by clearing forest. They concentrated at first in 
increasing the revenue. Later their attention was moved on to forest produces like pepper, 
ginger, turmeric, areca nut, etc. Among the spices pepper got the world wide attention and 
has more demand in the world market”.6 

They also undertook the repair of ships besides the construction of the small vessels. By 
1790s the construction of the large vessels became imperative. These early chapters of ship 
building activity were closely related to the attempts of the company to control and utilize the 
great timber lands of India, beginning with the teak plantation of the Malabar Coast. 

The British wanted to dominate the seas which they thought that the only way to 
control the whole world. With this in view they brought the forest and timber resources in 
South India under their firm control. When the supply of oak became scarce in Europe, the 
Indian teak played a prominent role in the ship building activities of the Great Britain.  They 
used high grade timber mainly teak and Rose wood for the construction of gun carriages. 
Large volume of timber needed for navel ship as well as merchant ships. For these purposes 
they even started a plantation in Malabar known as “Connolly teak plantation” which was 
named after the then District Collector of Malabar. 

The first step towards forest conservation was an order issued by the Bombay Bengal 
Joint Commission appointed in 1792 to enquire the internal Circumstances of Malabar. The 
report was only concerned about the continual availability of teak to meet the requirements 
of the company. The report also suggested the prohibition of felling teaks timber of less than 
24 inches girth. This report did not take any serious alarm from the authorities of the East 
India Company because their primary interest was vested in spice trade. However, they were 
aware of the future commercial potential of timber trade. 

Another report was William Thakeray’s report, who was investigating the revenue 
matters of the Malabar and Canara. He also referred to the nature of the ownership of 
Malabar forest and suggested that the government should get control over the forest before 
the private owners get the real value of the forests. He advocated for the establishment of 
company’s monopoly in timber trade. 

The report of Ward and Corner came next, which referred to the luxurious growth of 
forest and the magnificent dimension of teak trees found in the eastern part of Malabar. They 
also described the cutting of teak trees and their transport to Calicut. Dr. Francis Buchanan 
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who had undertaken an exploratory journey through Mysore, Canara and Malabar.7 In 
Malabar, he has been seen some of the finest forest he was ever seen. He records that many 
of the valuable trees of which teak was the most valuable. 

H.S Graeme’s report of 1822 reflects the colonial concern of timber trade. Graeme 
detailed the pros and cons of the monopoly established over timber trade during the period 
1807-1822. 

In 1823 Thomas Manroe, the Governor of Madras, was instrumental in abolishing the 
timber monopoly established by the East India Company in Malabar and Travancore. He 
believed in the timber market and hoped that better prices for timber would be enough 
incentive for private owners of forest to improve their timber stock. 

Lord Dalhousie laid down the outline of the permanent policy of forest conservancy in 
India. His declaration in this regard was considered the ‘first real step towards the scientific 
conservancy of the forest’. Forest conservation in India and in Malabar was not all a part of 
the knowledge of forestry and the importance of the preservation of forest. But the material 
need of the company was ironic when the knowledge on forest resources occurred in Malabar 
during the early years of the 19th century. 

Summation: 

The global competition for the domination over the world required the domination over 
the sea with the help of the naval force. This created a huge demand for commodities like 
Teak timber for the construction of vessels. Safeguarding British colonies depended on the 
strength of her navy and the durability of her vessels. With this in view, they brought the 
forest and timber resources in south India under their firm control. When the supply of oak 
became scarce in Europe, the Indian Teak played a prominent role in the ship building 
activities of the Great Britain. For increasing the need for teak timber, they even started a 
plantation in Malabar, later came to be known as the Connolly Teak Plantation, named after 
the then District Collector of Malabar. Forest conservation in India and in Malabar was not all 
a part of the knowledge of forestry and the importance of the preservation of the forest. But 
it was the material need for the East India Company.  

In India the growth of colonial type of economy resulted in the demand for better and 
wide spread means of transport which was the essential condition for ship owing to the 
resources of colonies. It was the capital greed for the cheep raw materials for their industries 
and advantageous market for their goods that led to the colonial induction of railways in 
India. The real economic motive of the imperialists behind the construction of railway lines 
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has been brought to light by economic historians like RC Dutt, Dadabhai Navaroji etc.  With 
the introduction of railway lines throughout Malabar, the exploitation of forest resources was 
intensified. A considerable increase occurred in the commercial activities of Nilambur and 
Chaliyam with the opening of new railway lines. 

British took initiative to construct roads, railways and bridges throughout Malabar. 
Transportation infrastructure and communication developments revealed the unfailing 
enthusiasm of the imperialist government. They contributed much towards the growth of 
colonial system of exploitation. The imperialist historians have often argued that the railway 
development greatly increased the prosperity of the country, and some of them even tried to 
characterize Lord Dalhousie as the founder of Modern India. 

In every Colony, the British made efforts to exploit all possible resources, including the 
forest eco-system, to augment their revenue. In Malabar, their attention was mainly drawn to 
the immense forest that promised greater commercial possibilities for the present and future.  
The colonial forest policies made favourable condition for their timber trade. The peculiar 
topography of the country that made its rivers flow from the high ranges towards the west to 
the sea facilitated the exploitation of timber relatively easy and cheep. Chaliyar made easy 
means of transport.  Large quantities of therappams reached at the coastal port through 
Chaliyar. Teak timber forms the main demand for ship building, transmission of electric lines, 
sleepers for railways, and for furniture making.  The forests were therefore, approached from 
purely commercial point of view. The favourable topography and possibility of good profit led 
to the increase in demand for them. Later, teak from Malabar became famous in the world. 

With the development of timber trade wood industries also began to grow especially, 
on the river banks of Kallai and Feroke. Kallai became the second largest timber yard in the 
world. British constructed roads, railways, and bridges through Feroke, Beypore and 
Chaliyam. That led to the development of wood industries through this region and that led to 
urbanization. 

[1]. Ahammed Koya, N., Who’s Who in Malabar, 1950, P.28. 
[2]. Ashin Das Gupta, The World of Indian Ocean merchants 1500 – 1800, Oxford press, 

Delhi, 2001, P.421. 
[3]. Jayaprakash Raghaviaha, “Basal Mission and Industries in Malabar”, in M.G.S. 

Narayanan (ed.), Malabar, Malabar Mahotsav Souvenir, Calicut, 1994, P.143. 
[4]. Kunhi Krishnan, K. V., “Forest Policy and Administration in India” (PhD Thesis), Calicut 

University, 2006, P.55. 
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